
Introduction

All scriptures from the NIV unless noted otherwise.
Have you ever seen a TV show or a movie of a courtroom scene where the lawyer for the defense can make any
evidence of guilt seem trivial or inadequate. Some people have the ability(?) to take any fact and/or any event
and describe it in such a fashion as to imply that it does not apply to the question under consideration. Sadly
there are some Christians who have this same talent(?).  One of the most basic and yet most important guidelines
to follow when doing Bible research, and it sometimes seems to be the most neglected, is this:

Never read the work of scholars or commentators to find out what they say, 
only read them to find out WHY they say it!

Then examine their reasons to make sure the evidence presented is sufficient to justify their conclusions. Surely it
is obvious to all, how easy it is to find some scholar(s) to support any possible position on any Bible subject. We,
as Christians, must be willing to expend the required time and effort to evaluate that evidence with much prayer,
Bible study and humility before accepting their conclusions.

To me, as a Bible student and teacher the three most humbling (and challenging) passages in the New Testament
are 2 Thessalonians 2:9-12, James 3:1, and Luke 17:1-3a. 

Looking at each one separately, 2 Thessalonians 2: 9-12
9  The coming of the lawless one will be in accordance with the work of Satan displayed in all kinds of
counterfeit miracles, signs and wonders, 10  and in every sort of evil that deceives those who are perishing.
They perish because they refused to love the truth and so be saved. 11  For this reason [i.e. their lack of love
for the truth. -cb] God sends them a powerful delusion so that they will believe the lie 12  and so that all will
be condemned who have not believed the truth but have delighted in wickedness.

I pray constantly for God's discipline to keep me from teaching something that is not in accordance with His will.
Since everyone who believes in God says they love the truth, how do I know that I really do? How is my pledge
of loving the truth any different from all others who say the same thing, yet teach false doctrines? I can only think
of two things to consider when trying prove to myself that my claim of loving the truth is sincere. (Yes, prove to
myself because I will stand alone before Christ on my judgment day):  

(1) If I am willing to change my conviction based solely on the evidence. 

If my stubbornness or pride constitute rose colored glasses, allowing me to ignore or twist the evidence to agree
with my position, then my very strong conviction is the result of a God-sent-delusion and is not an indication of
the strength of my evidence nor the truth of my position. This is the strongest motivation to carefully evaluate the
evidence before, during and after reaching every conclusion of Bible teaching! The second thing to consider is:

(2) My willingness to publicly confess any previous error on my part.

I cannot grow if I do not change! All growth implies change, but all change does not imply growth! When I face
a difficult Bible decision, as I study and pray, I picture myself in front of my congregation or any group of
Christians announcing my decision to change from my previous position, and giving the reasons (evidence) for
that change. If, just between me and God, I can sincerely see myself doing this then, and only then, can I have
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confidence that my claim to love the truth is probably valid. 

The second scripture all of us as teachers must consider is James 3:1,

¶  Not many of you should presume to be teachers, my brothers, because you know that we who teach will be
judged more strictly.

So many Bible teachers seem to forget that we too will be required to give an account for every word spoken
and every deed done, Matthew 12:36, 2 Corinthians 5:9-10! It is true I don't know exactly what "more strictly"
means, and I really don't want to find out! We must remember: Truth is not determined by the strength of my
conviction, nor by the number of people who agree with me, Matthew 7:13-14.

The third scripture for all teachers to constantly keep in mind is Luke 17:1-3a,

¶  Jesus said to his disciples: "Things that cause people to sin are bound to come, but woe to that person
through whom they come. 2  It would be better for him to be thrown into the sea with a millstone tied round
his neck than for him to cause one of these little ones to sin. 3  So watch yourselves.

If we teach a person to believe, practice or teach that which is not in harmony with the God's Word, we probably
will cause someone to sin and the punishment is severe. We must be very careful that our teaching is in harmony
with the teachings of Christ. This is not a casual matter. Constant prayer and Bible study are not effective unless
done with humility and an open mind. As we study, are we looking for words to verify our previous thinking or
are we searching for the truth which can, sometimes, be difficult to face? The truth is only fulfilling, satisfying
and rewarding when we accept it into our lives and make the required changes in our thinking.

Let us continually pray for each other and help each other to practice these guidelines as we engage in this study.

The main reason, if not the sole reason, there are so many different judgments regarding how to please God in
our worship and in living a Christian life is our refusal to adopt general guidelines, called hermeneutics, to help
us. If we would but follow these guidelines faithfully, praying for an open mind and actually listening to God's
answer, all religious error would cease to exist. If this sounds too fanciful to be true, please seriously consider
these suggested guidelines and after prayer and meditation let me know what you think (c2baird@charter.net).

     1 | First and foremost we must love the truth, as defined above!

     2 | Always read the context of every scripture on the subject.
     3 | Pray for wisdom, James 1:5-8

     4 | Define your terms, using valid dictionaries and lexicons.

     5 | Decisions must be make based on the evidence available, even if we think it is too little.

     6 | The Bible is not only correct, it is complete, 2 Timothy 3:16-17, 2 Peter 1:3 

     7 | The Law of Exclusion, Nadab and Abihu Leviticus 10:1-3. 
     8 | All words are to be understood literally unless sufficient contextual evidence is available to the contrary.

     9 | Always use the simpler passages to explain the ambiguous ones.

     10 | Ockham’s razor, the simplest answer is always preferred (not necessarily correct), therefore must be examined first.
     11 | Perseverance, don't give up! Romans 5:3-5, Hebrews 12:1, 2 Peter 1:6, Revelation 2:2.

Every scriptural error, or even disagreement on a scriptural teaching, is the result of violating one or more of
these guidelines.  I know that last sentence might, at first, seem a little unreasonable, but I think the more you
contemplate these guidelines the more their importance will be realized. 
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Each of these guidelines is discussed in detail with appropriate scriptural and logical support on my website
cliffbaird.wordpress.com   in the article  "Hermeneutics for us common folks."

If you prefer to looks at a summary first, feel free to turn to page 10 and return here at your convenience. Let us
now turn to our text of the rich man and Lazarus:

The Text, Luke 16:19-31 

¶  "There was a rich man who was dressed in purple and fine linen and lived in luxury every day. 20  At his gate
was laid a beggar named Lazarus, covered with sores 21  and longing to eat what fell from the rich man’s table.
Even the dogs came and licked his sores. 22  "The time came when the beggar died and the angels carried him
to Abraham’s side. The rich man also died and was buried. 23  In hell, where he was in torment, he looked up
and saw Abraham far away, with Lazarus by his side. 24  So he called to him, ‘Father Abraham, have pity on
me and send Lazarus to dip the tip of his finger in water and cool my tongue, because I am in agony in this fire.’
25  "But Abraham replied, ‘Son, remember that in your lifetime you received your good things, while Lazarus
received bad things, but now he is comforted here and you are in agony. 26  And besides all this, between us and
you a great chasm has been fixed, so that those who want to go from here to you cannot, nor can anyone cross
over from there to us.’ 27  "He answered, ‘Then I beg you, father, send Lazarus to my father’s house, 28  for I
have five brothers. Let him warn them, so that they will not also come to this place of torment.’ 29  "Abraham
replied, ‘They have Moses and the Prophets; let them listen to them.’ 30  "‘No, father Abraham,’ he said, ‘but if
someone from the dead goes to them, they will repent.’ 31  "He said to him, ‘If they do not listen to Moses and
the Prophets, they will not be convinced even if someone rises from the dead.’"

First I would like to offer some evidence that this story is a parable, not a historical event. 

Both the rich man and Lazarus have received a reward (comfort or agony), which implies a previous judgment.
Yet no spiritual judgment could have been given at the time of Christ's speaking because He had not yet died for
our sins and Hebrews 9:15 says "For this reason Christ is the mediator of a new covenant, that those who are called may
receive the promised eternal inheritance —now that he has died as a ransom to set them free from the sins committed under
the first covenant."  Sins were not, and could not, be forgiven before Christ died because the blood of Christ is
what washes away our sins, Acts 22:16, Ephesians 2:13, Hebrews 9:14, Revelation 1:5. Therefore Lazarus could
not have received his reward of comfort at Abraham's side before Christ's death because his sins were not yet
forgiven. Therefore this story is a foretelling, prediction, prophecy or parable. This scripture, Hebrews 9:15, also
applies to all those who died before the crucifixion, i.e. their sins were not forgiven until after the crucifixion.

We must also consider what Paul says in Romans 3:23-26: 
"for all have sinned and fall short of the glory of God, 24  and are justified freely by his grace through the
redemption that came by Christ Jesus. 25  God presented him as a sacrifice of atonement, through faith in
his blood. He did this to demonstrate his justice, because in his forbearance he had left the sins committed
beforehand unpunished— 26  he did it to demonstrate his justice at the present time, so as to be just and the
one who justifies those who have faith in Jesus."

Since God "had left the sins committed beforehand unpunished" ...until... "the present time," i.e. the Christian era, the
rich man could not have received the permanent punishment described by Christ as He spoke in Luke 16:26.
This scripture, Romans 3:23-26, also applies to all those who died before the crucifixion, i.e. their sins were not
punished until after the crucifixion.

Therefore, because of Hebrews 9:15 and Romans 3:23-26 we must conclude the story recorded in Luke 16:19 ff.
is a parable or prophecy, and cannot be an historical event. Since this story is not an historical event all the events
portrayed can only affect the Christian era, as is true with much of His teaching, such as, "go unto all the world,"
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the promised Holy Spirit, the promised coming of His kingdom, the destruction of Jerusalem, salvation through
baptism, His second coming, the story of the sheep and goats, etc."  

All truths taught in this parable are only effective after the crucifixion, that is, in the Christian age!

Please allow this tangential observation at this point:  This same evidence (Hebrews 9:15 and
Romans 3:23-26) applies to all who died before Christ. This implies no sins were forgiven and no sins were
permanently punished before Christ died. What then happened to the souls of all who died before Christ?
When these facts are taken in conjunction with Ecclesiastes 9:10 (ESV, "Whatever your hand finds to
do, do it with all your might, for there is no work or thought or knowledge or wisdom in Sheol, to
which you are going.") they provide sufficient evidence to establish basic unconsciousness as the
condition of all those spirits in Sheol whose bodies had died before the time of Christ. These souls/spirits
were in a condition similar to common sleep, alive but inactive. Just waiting, for ... what?                             
                                 See Jesus in Sheol/Hades  on website,  cliffbaird.wordpress.com  for the details.

The overall context, of Luke chapters 14-16, is parable after parable. Even after the short pause of chapter 17,
the next chapter (18) starts with two more parables. Our conclusion that Luke 16:19 ff. is a parable fits in
perfectly with this context. 

If this is a parable then we must know what a parable is before we can understand the teachings of Jesus in this
passage. Looking up the word in both Thayer's and BDAG's, 3rd edition, lexicons seems to give us "more than
we ever wanted to know" about parables. Both these complete references are attached at the end of this paper
for your convenience. My effort to summarize these definitions of parable from these two references is: 

1. a placing of one thing by the side of another, juxtaposition 
2. a comparing, comparison of one thing with another, likeness, similitude, ... an example by which a doctrine or
     precept is illustrated
3. a pithy and instructive saying, involving some likeness or comparison and having preceptive or admonitory
    force;
4. a proverb   5. an act by which one exposes himself or his possessions to danger, venture, risk
6. in the synoptics the word refers to a variety of illustrative formulations in the teachings of Jesus (48 times)

Please notice there is no reference to the using of a personal name being required nor forbidden for a story to be
classified as a parable. The fact that one person in this story, Lazarus, is given a name has no baring on the type
of story it is. Denying that this story is a parable because one character has a name has no supporting evidence!

After establishing this story cannot be an historical event and that any truths taught therein become effective only
after the death of Christ, let us now look at each statement of the parable individually and see if we, with God's
help, can determine what truth God intended for us to learn. 

19 "There was a rich man who was dressed in purple and fine linen and lived in luxury every day. 20  At his
gate was laid a beggar named Lazarus, covered with sores 21  and longing to eat what fell from the rich
man’s table. Even the dogs came and licked his sores."

At the beginning of this parable Jesus defines the characters to be discussed in the story. One man is rich, the
other man, Lazarus, is very poor. As in most parables the characters in this story also represent anyone who
meets the conditions ascribed to the members of the parables. 
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22  "The time came when the beggar died and the angels carried him to Abraham’s side. The rich man also
died and was buried. 23 [Greek has and here] In hell, where he was in torment, he looked up and saw
Abraham far away, with Lazarus by his side. 24  So he called to him, ‘Father Abraham, have pity on me and
send Lazarus to dip the tip of his finger in water and cool my tongue, because I am in agony in this fire.’ 25  
"But Abraham replied, ‘Son, remember that in your l ifetime you received your good things, while Lazarus
received bad things, but now he is comforted here and you are in agony.

Verse 22 sets death as the condition ascribed to the members of this parable before any permanent reward, in
perfect harmony with Hebrews 9:27. Therefore everyone, after death, will experience one of these two types of
existence, i.e. he will be comforted or tormented. Verse 23 presents a truth which seems to be the most painful
experience possible, the rich man could look over and see the comfort that he could have had! 

There is much discussion about these four verses. 

Someone might object saying since this is a parable we cannot draw such detail conclusions from it. But the word
parable means a story that teaches real human beings, us, a lesson. What do these plain English words mean, if
not what they say? If the rich man in the parable was not in torment why did the Holy Spirit use these words to
say that he did, indeed, suffer in torment?  The Holy Spirit said he was in torment. Did the Holy Spirit mean the
rich man was not in torment? Did the Holy Spirit use the wrong words? Did the Holy Spirit make a mistake?
Were the words too explicit. Would the objector like to substitute a better choice or words? Please brethren we
must help each other to remember that the Holy Spirit chose the perfect word to express His ideas, every time!
Yes, yes, yes, I know, some of these words are figurative as in any parable. Would anyone say because finger,
fire, water, and tongue are figurative therefore torment, agony and comfort are also figurative?  Can we not see
that in one case if the words are changed there is no damage to the teaching of the story, but to change torment,
agony or comfort could destroy the whole meaning? I choose to accept the words of the Holy Spirit and believe
the rich man was, indeed, in torment and agony and that Lazarus was comforted, both conditions occurring
immediately after their judgment at death.

    
I know that last clause might be challenged by some. I would like to give some of the evidence supporting the
idea that this parable teaches that our comfort or torment begins when we die. Please notice the actual wording,

the beggar died and the angels carried him to Abraham’s side. 

How much time and how many events did the Holy Spirit mean to convey transpired between "died" and "the
angels carried him to Abraham’s side"?  "And" is a coordinating conjunction tying the two actions together. This
language implies the closeness of the two actions, unless there exists contextual evidence to the contrary.

Did the Holy Spirit mean to imply that years, maybe centuries, of time plus the general resurrection and the
second coming of Jesus occurred between death and the trip to Abraham's side? The general resurrection and
second coming are so important, is it conceivable that it will actually happen before our trip to Abraham's side
and the Holy Spirit chose not to mention it? That would mean that the two most important events in all of human
history, after the ascension, occurred before Lazarus met Abraham and the Holy Spirit chose not to mention
either one. How could anyone, especially the Holy Spirit, fail to mention both these events, especially if they are
required before our reward is received? On the other hand ... 

What would the Holy Spirit have said if he intended to imply that the trip happened immediately after Lazarus'
judgment at death? Maybe something like "the beggar died and the angels carried him to Abraham’s side"? His
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judgment is a necessary inference from the fact of his reward. His immediate judgment and reward necessarily
imply his fate was decided by how he had lived.

The rich man also died and was buried. [Gk. has the word "and" added here] In hell ...

Again, the same question, how much time and how many events did the Holy Spirit mean to convey transpired
between the action of the burial and the description of Hades/Hell in the words:  "buried. And in hell"?  Why didn't
the Holy Spirit say something like:

The rich man also died and was buried. When he went to hell ... or
The rich man also died and was buried. Afterwards In hell ...  or
The rich man also died and was buried. He was later found In hell ...  or
The rich man also died and was buried. After his resurrection, In hell ...  or

any of a hundred other statements to imply a time between his burial and appearance in Hell (Gk. Hades)? Why
would the Holy Spirit leave out the general resurrection and the second coming of Jesus, especially if those two
events were required before punishment could be imposed?  

What if the Holy Spirit wanted to convey an immediate transfer into the place of torment, could He have chosen
to say something like "died and was buried. And in hell, where he was in torment"?

Is there more evidence supporting the idea that we receive our reward or punishment at death? We will now
consider what the scriptures teach us about facing death?  What should we expect at death?

Paul in his letter to the Philippians, the first chapter, starting at verse 21 says:

For to me, to live is Christ and to die is gain. 22 If I am to go on living in the body, this will mean fruitful
labor for me. Yet what shall I choose? I do not know! 23 I am torn between the two: I desire to depart and
be with Christ, which is better by far;

When Paul dies he is expecting to go and be with Jesus. Since Jesus is at God's right hand in heaven, Paul is
expecting to go to heaven when he dies, not a third place somewhere or somehow in between heaven and earth.
The words must be accepted as literal unless there is contextual evidence to justify a figurative meaning. What
word or group of words teach, indicate, imply or even hint that these words should be taken figuratively?

Again Paul teaches us  2 Timothy 4:6-8: 

6 For I am already being poured out like a drink offering, and the time has come for my departure. 7 I
have fought the good fight, I have finished the race, I have kept the faith. 8 Now there is in store for me the
crown of righteousness, which the Lord, the righteous Judge, will award to me on that day — and not only
to me, but also to all who have longed for his appearing.

Paul will receive his "crown of righteousness" from the Lord “on that day.” Which day? The only day mentioned
in the context is the day of his departure when he is expecting to be with Jesus. It seems like the "crown of
righteousness" represents his reward at judgment. And this expectation is not just for Paul, but for all faithful
Christians. The Lord is in heaven, seated at the right hand of God from whence he will give us our reward. Once
again, in context, there is no intermediate place and no time lapse between his death and his reward. Any creative
mind can develop some theory implying these words should be taken figuratively. An inventive mind can do that
for any scripture. That is why we must agree "all words must be understood literally unless there is contextual
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evidence necessitating a figurative meaning," else we will have no certain teachings from God on any subject.

The next scripture is very important in our quest for understanding as to when we will have our personal
judgment and receive our personal reward or punishment. Please notice how many times Paul repeats the idea of
leaving this earthly tent and receiving his reward, each time with no time or event between leaving our home in
the body to be at home with the Lord. The Holy Spirit used the pen of Paul to make this comparison six times.
This fact is very important in our efforts to understand the relationship between our death and our
judgment/reward. 

2 Corinthians 5:1-10 
Now we know that if the earthly tent we live in is destroyed, we have a building from God, an eternal house
in heaven, not built by human hands. 

2  Meanwhile we groan, longing to be clothed with our heavenly dwelling, 3 because when we are clothed,
we will not be found naked. 

4 For while we are in this tent, we groan and are burdened, because we do not wish to be unclothed but to
be clothed with our heavenly dwelling, so that what is mortal may be swallowed up by life. 

5 Now it is God who has made us for this very purpose and has given us the Spirit as a deposit,
guaranteeing what is to come. 6 Therefore we are always confident and know that as long as we are at
home in the body we are away from the Lord. 

7 We live by faith, not by sight. 8 We are confident, I say, and would prefer to be away from the body and
at home with the Lord. 

9 So we make it our goal to please him, whether we are at home in the body or away from it. 

10 For we must all appear before the judgment seat of Christ, that each one may receive what is due to him
for the things done while in the body, whether good or bad.

Paul’s only contrast here is between being “in this tent” or in our “heavenly dwelling.” And that if we are “at
home in the body,” then we are “away from the Lord.” Again, we “prefer to be away from the body and at
home with the Lord”  How could the Holy Spirit make these six comparisons, describing our changing from this
life to the next, with absolutely no words to indicate a resurrection nor second coming between the two events,
if both are required before our reward? Unless, neither is actually required between our death and our reward!

Verses 9 and 10 say we always try to please Him because we must all appear before the judgment seat of Christ.
When will we “appear before the judgment seat of Christ”? Since verse 10 begins with for, implying an
explanation of the previous verses implying all the comments about rewards is because, in context, the
appearance at judgment seat of Christ must take place before we “are at home with the Lord.” This means that
the judgment will take place immediately upon death. 

All of these contrasts between our earthly living and our spirit's life after bodily death with no mention of any
place other than here or heaven and with no time lapse or important event between death and the judgment.

It has been suggested by some that the immediate judgment at death is like a court decision and the final
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judgment at the second coming and resurrection is like the sentencing of a criminal maybe several weeks after the
verdict by the jury. This is a effort on the part of some to maintain the traditional view that we will all be judged
at the same time at the second coming. This analogy cannot be applied to our spiritual judgment for two reasons:

1) In a criminal case it is true that many times the sentencing is unknown at the time of the jury verdict. This is
not true when we die and go to heaven or hell because we know our sentence as soon as we know our verdict, it
is permanent!!  No possibility of change, no crossing over the great  chasm, Luke 16:26. The sentencing is at the
same time as the verdict.

2) In a criminal case, when the jury verdict is innocent we walk out a free man, back to our old lifestyle!  No
sentencing. This parallel to an earthly criminal case would leave us with an immediate judgment of innocence
with no sentencing or no implementation of the reward. After the death of Christians there will be a judgment
AND sentencing into a new life, not a return to our previous old earthly life!

When considering at what point we will receive our destiny in heaven, at death or wait until the second coming
and the general resurrection, we must consider 1) where the thief on the cross went with Jesus and 2) when
Christ comes again, God will bring with Jesus those who have died as faithful Christians, 1 Thessalonians
4:13-14. While Jesus was on the cross he spoke these words to the thief being crucified with Him in Luke 23:43,

  Jesus answered him, "I tell you the truth, today you will be with me in paradise."

Since his body was disposed of as others having been crucified, the thief's spirit/soul would be with Jesus, but
where did Jesus go? The word paradise only appears two other times in the New Testament, 2 Corinthians 12:4
and Revelation 2:7. Most agree the context of both of these passages supports the meaning of heaven, only Luke
23:43 is questioned because of the Jesus' statement to Mary After His resurrection in John 20:17. "Jesus said, 'Do
not hold on to me, for I have not yet returned to the Father.'" It cannot be forgotten what Jesus said while on the cross
"father into thy hands I commit my spirit , Luke 23:46. While His body was in the tomb His spirit was in
Sheol/Hades, Acts 2:27,31. When talking to Mary He had his new glorified body. When He said "I" this pronoun
included His new body implying "I, with my new body" have not yet returned father." While He was in Hades
Jesus preached to those in prison, 1 Peter 3:19, and those who heard lived, John 5:25. These He led to heaven,
Ephesians 4;7-10. The thief received his reward the same day he died, going to heaven with Jesus after a stop in
Sheol/Hades. This is proven in the article Paradise, where did the thief go? on website cliffbaird.wordpress.com

Now let us consider 1 Thessalonians 4:13-14
Brothers, we do not want you to be ignorant about those who fall asleep, or to grieve like the rest of men,
who have no hope. 14 We believe that Jesus died and rose again and so we believe that God will bring
with Jesus those who have fallen asleep in him.

Jesus is coming from heaven to meet all the resurrected saved in the air. God "will bring with Jesus those who
have fallen asleep in him." If words have meaning the souls/spirits of the faithful Christians will accompany
Jesus on this journey implying their presence with Him in heaven before the journey. 

Of course it is theoretically possible that Jesus, on His way down from heaven, could stop by a third place to pick
up the souls of "those who have fallen asleep in him," and then proceed on toward the earth. Besides the total
lack of evidence to support this particular scenario, it ignores the supporting evidence of Christian souls in
heaven with God before the general resurrection Revelation 6:9, 7:9, 15:2 and 20:1-4.
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6:9  ¶  When he opened the fifth seal, I saw under the altar the souls of those who had been slain because of
the word of God and the testimony they had maintained. 10  They called out in a loud voice, "How long,
Sovereign Lord, holy and true, until you judge the inhabitants of the earth and avenge our blood?"

7:3,9,14  3  "Do not harm the land or the sea or the trees  until  we put a seal on the foreheads of the
servants of our God." ... 9  After this I looked and there before me was a great multitude that no-one could
count, from every nation, tribe, people and language, standing before the throne and in front of the Lamb.
They were wearing white robes and were holding palm branches in their hands. ... (14) These are they who
have come out of the great tribulation; they have washed their robes and made them white in the blood of
the Lamb.   [please read chapters  7 and 8 to see that the context is before the destruction of the earth]

15:2 those who had been victorious over the beast and his image... [They were in heaven before the last
plagues were delivered to the earth. Compare 15:5 - 16:21]

20:1 And I saw an angel coming down out of heaven, having the key to the Abyss and holding in his hand a
great chain. 2 He seized the dragon, that ancient serpent, who is the devil, or Satan, and bound him for a
thousand years. 3 He threw him into the Abyss, and locked and sealed it over him, to keep him from
deceiving the nations anymore until the thousand years were ended. After that, he must be set free for a
short time. 4 I saw thrones on which were seated those who had been given authority to judge. And I saw the
souls of those who had been beheaded because of their testimony for Jesus and because of the word of God.
They had not worshipped the beast or his image and had not received his mark on their foreheads or their
hands. They came to life [Greek. lived] and reigned with Christ for a thousand years.

All these verses in Revelation mention the saved being in heaven before the second coming and the general
resurrection. They therefore support our conclusion that the dead in Christ are in heaven now, and the story of
the rich man and Lazarus is a parable that teaches judgment and reward immediately following death. Does the
parable in Matthew 25:31- 46 contradict these conclusions? See Objection 2, on page 11 for a detail answer.

Returning now to our text, Luke 16:26:

26  And besides all this, between us and you a great chasm has been fixed, so that those who want to go from
here to you cannot, nor can anyone cross over from there to us.’ 

The rich man and Lazarus were in totally different environments. The rich man wanted relief, any relief. He hears
the worse possible news. No relief is possible! To emphasize this he is told of a great chasm or gulf so "those who
want to go from here to you cannot, nor can anyone cross over from there to us." Could this be the worse part of hell?
Always being able to see across the chasm and be reminded of what you could have had by simply obeying Jesus!

27  "He answered, ‘Then I beg you, father, send Lazarus to my father’s house, 28  for I have five brothers.
Let him warn them, so that they will not also come to this place of torment.’ 

Accepting his own fate, he immediately thinks of his 5 brothers. Brothers he must love because he so quickly
thinks of them and tries to do what he can to prevent their joining him in torment. "Abraham, please send them a
warning. Don't let them come here to this place of torment!"

29  "Abraham replied, ‘They have Moses and the Prophets; let them listen to them.’ 30  "‘No, father
Abraham,’ he said, ‘but if someone from the dead goes to them, they will repent.’ 31  "He said to him, ‘If they
do not listen to Moses and the Prophets, they will not be convinced even if someone rises from the dead.’"
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After Jesus gave up His equality with God, proving his divinity by the many miracles He performed, suffering
incalculable mental and physical pain, He then sent the Holy Spirit to enable men to perform miraculous deeds
and speak for God in the written word telling us of His great love, mercy, grace, forgiveness, and patience. The
Word also tells us His limit! Unless we want to join the rich man in torment we must follow His written word!

Summary

In this article we have attempted to prove beyond a reasonable doubt the following:
1) The story of the rich man and Lazarus is a parable. It cannot be a past event,  Hebrews 9:15 and Romans 3:25.
2) All truths taught in this parable are only effective after the crucifixion, that is, in the Christian age!
3) Whether or not a story is a parable is not determined by a member of the story having a name.
4) The parable teaches judgment and reward at death, yielding heaven or hell for eternity.
5) The only way to avoid torment in hell is to obey God's word.
6) If a person will not listen to God's word, he will not obey even if someone comes back from the dead

A Summary of Luke 16:19-31 by paragraph
 

The Truths taught by the indicated verses

1. These two examples, the rich man and Lazarus, imply this
    parable applies to everyone  who dies after Christ, teaching    
     what will happen to all of us at death.

1. These verses teach that at death everyone's body is buried      
     (or disposed of) and our souls/spirits go to comfort/torment.
2.  From Hell you can look across a see the other side.

1. The rich man's body died and was buried, therefore
2.    this parable is teaching about the rich man's soul/spirit .
3. The rich man's spirit  was alive, alert, thinking &  suffering.
4. All the talk about finger, water, tongue  and fire only teaches
      figuratively  about the degree of suffering.
5.  Both persons had their fate decided by how they had lived.

1. The great gulf (Chasm) cannot be crossed.
2.  The fate of our spirit is sealed when the human body dies or
      at the second coming of the Lord if a person does not die,     
       1 Corinthians 15:51-52. 

1. The rich man remembered his brothers and feared for their
     future!
2. The rich man cared about his brothers comfort not wanting
     them to join him in agony.

1. The only way for those who are still alive to avoid hell is to
     listen to the messages/messengers from God.
2.  If a person will not believe/obey God's Word he will not
     believe even though a messenger comes from the dead.

The Parable recorded in Luke 16:19-31.

19 "There was a rich man who was dressed in purple and
fine linen and lived in luxury every day. 20  At his gate was
laid a beggar named Lazarus, covered with sores 21  and
longing to eat what fell from the rich man’s table. Even the
dogs came and licked his sores. 

22  "The time came when the beggar died and the angels
carried him to Abraham’s side. The rich man also died and
was buried. 23  In hell, where he was in torment, he looked
up and saw Abraham far away, with Lazarus by his side. 

24  So he called to him, ‘Father Abraham, have pity on me
and send Lazarus to dip the tip of his finger in water and
cool my tongue, because I am in agony in this fire.’ 25  "But
Abraham replied, ‘Son, remember that in your lifetime you
received your good things, while Lazarus received bad
things, but now he is comforted here and you are in agony. 

26  And besides all this, between us and you a great chasm
has been fixed, so that those who want to go from here to
you cannot, nor can anyone cross over from there to us.’ 

27  "He answered, ‘Then I beg you, father, send Lazarus to
my father’s house, 28  for I have five brothers. Let him
warn them, so that they will not also come to this place of
torment.’ 

29  "Abraham replied, ‘They have Moses and the Prophets;
let them listen to them.’ 30  "‘No, father Abraham,’ he said,
‘but if someone from the dead goes to them, they will
repent.’ 31  "He said to him, ‘If they do not listen to Moses
and the Prophets, they will not be convinced even if
someone rises from the dead.’"
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Some Objections answered

Objection 1.

Does the advice "listen to Moses and the Prophets" (verses 29, 31) imply this parable is applicable to those who
died under the Old Testament law.  If this is true then either: a) Today we also must "listen to Moses and the
Prophets" or  b) nothing in this parable applies to us today because it was spoken to the Jews who were to "listen
to Moses and the Prophets." 

But "a" contradicts most of the book of Hebrews and many other passages telling us the Old Law is fulfilled and
replaced by the New Law, and if "b" is correct then we would seem to be able to bypass any of Jesus' teachings
at the discretion of the listener because all of what He said was to the Jews. It is my conviction that neither of
these two implications are acceptable! Therefore we must deduce another reason for Jesus' instructions "listen to
Moses and the Prophets"

Since Jesus was speaking to the Jews, he used their current source of Law, that is, the testimony of "Moses and
the Prophets" to represent their Law from God which must be obeyed. Since the "current law of God" changed
after the events of Acts 2, the application for us is The New Covenant. Those who lived under the Old Law must
obey the "Moses and the Prophets," those who live under the New Law must obey the Law of Christ. Because of
the evidence given previously (page 3) we conclude this parable must apply only to those living after the new law
was put into effect. 

This conclusion is verified by the fact under the old law all people, both good and bad, went to Sheol at death
where that was neither comfort nor torment, Ecclesiastes 9:10.  And there waited (not knowing for what) until
Jesus came and preached to them, as he did to those living in the world during His lifetime. For more details see
Jesus in Sheol/Hades, on website cliffbaird.wordpress.com .

Objection 2.

The parable of the sheep and the goats is sometimes used to support one judgment for all people at the same
time. This parable is a little long, please read the entire story in Matthew 25:31- 46. I believe only verses 31 and
32 are pertinent to our discussion.  

31 ¶  "When the Son of Man comes in his glory, and all the angels with him, he will sit on his
throne in heavenly glory. 32  All the nations will be gathered before him, and he will separate
the people one from another as a shepherd separates the sheep from the goats.

The important questions are: 1) when will this event occur? and 2) who will be there?

1) Jesus is speaking of some future event when all the angels will be there, for example 1 Thessalonians 3:16. To
my knowledge all who believe the Bible is from God agree this event to be the second coming of Jesus.

2) Of course Jesus will be there to judge, but who is represented by All the nations?  Does this mean all nations
that have ever existed, implying everyone who has ever lived? If this was the only scripture we had on this
subject of judgment we might reasonably conclude: Yes, everyone will be there. But we do have all those
scriptures mentioned on the previous pages 5-7 telling us so many details about our judgment being done before
the second coming! Therefore these scriptures, from pages 5-7, and others, must modify our thinking on this
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question. Please take the time to read all the scriptures that use the phrase all the nations, listed on page 13.

Our question is:  Does all the nations mean all nations from/for all time, or just all nations at the time of
speaking, i.e. when Christ comes again?

As you read the list on page 13 you will notice that the phrase is probably used in three ways:
1) meaning all nations that have existed from past history,
2) meaning all nations existing at the time the statement is made,
3) meaning all nations for all future time, 

We know there will be many still alive at the time Jesus returns, 1 Corinthians 15:51-52, and they will all be
present for this judging/separation by Jesus, Matthew 25:31. All the people from all the nations who are alive at
the time will be included. Of course, there will be no nations in existence after the second coming, i.e. all people
will be judged, and all the earth will be destroyed. That leaves all the nations from all of history to be
considered. I am convicted that all the evidence from the previous pages demonstrate that all the people who
died before the second coming have already been judged so they will not be included in the separation/judgment
described in Matthew 25:31- 46.  Please offer evidence that all or any others from the past will also be included
in this number and we will give serious consideration to your evidence. (c2baird@charter.net) 
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Matthew 24:9  Then shall they deliver you up unto tribulation, and shall kill you: and ye shall be hated of all the
nations for my name’s sake. 

Matthew 24:14  And this gospel of the kingdom shall be preached in the whole world for a testimony unto all the
nations; and then shall the end come.

Matthew 25:32  and before him shall be gathered all the nations: and he shall separate them one from another, as
the shepherd separates the sheep from the goats;

Matthew 28:19  Go ye therefore, and make disciples of all the nations, baptizing them into the name of the
Father and of the Son and of the Holy Spirit:

Mark 11:17  And he taught, and said unto them, Is it not written, My house shall be called a house of prayer for
all the nations? but ye have made it a den of robbers.

Mark 13:10  And the gospel must first be preached unto all the nations.
Luke 21:24  And they shall fall by the edge of the sword, and shall be led captive into all the nations: and

Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled.
Luke 24:47  and that repentance and remission of sins should be preached in his name unto all the nations,

beginning from Jerusalem. 
* Acts 14:16  who in the generations gone by suffered all the nations to walk in their own ways.
Romans 1:5  through whom we received grace and apostleship, unto obedience of faith among all the nations, for

his name’s sake;
Romans 16:26  but now is manifested, and by the scriptures of the prophets, according to the commandment of

the eternal God, is made known unto all the nations unto obedience of faith:
* Galatians 3:8  And the scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel

beforehand unto Abraham, saying, In thee shall all the nations be blessed.

Revelation 12:5  And she was delivered of a son, a man child, who is to rule all the nations with a rod of iron:
and her child was caught up unto God, and unto his throne.

Revelation 14:8  And another, a second angel, followed, saying, Fallen, fallen is Babylon the great, that hath
made all the nations to drink of the wine of the wrath of her fornication.

Revelation 15:4  Who shall not fear, O Lord, and glorify thy name? for thou only art holy; for all the nations shall
come and worship before thee; for thy righteous acts have been made manifest.

Revelation 18:3  For by the wine of the wrath of her fornication all the nations are fallen; and the kings of the
earth committed fornication with her, and the merchants of the earth waxed rich by the power of her
wantonness.

Revelation 18:23  and the light of a lamp shall shine no more at all in thee; and the voice of the bridegroom and
of the bride shall be heard no more at all in thee: for thy merchants were the princes of the earth; for with thy
sorcery were all the nations deceived.

"All the nations" as in Matthew 25:31 ff.
ASV
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Jia()ap<XT1]C;,ou,6(Trapapaiv(i); s. prec. entry; innon-bibl.
wr. mostly a warrior beside the charioteer, or a certain kind of
foot-soldier) in our lit. only violator, transgressor (so Aeschyl.,
Bum. 553 [on the rdg. irap(3d6av s. Schwyzer II 492]; Pythag.,
Ep. 3, 7 irapapaTcu xav OLioXoyiav yivoLiEOa; Polemo [Ma-
crobius, Saturnalia 5, 19, 29] ir. Gecov; perh. PMich 478, 16 [II
AD]; Suda on 'A|j,dxiog; Sym.; ir. if)5 xou Geoii EVToXfjg Did.,
Gen. 84, 27; Theoph. Ant. 2, 16 [p. 140, 13]) (TOU) VOLIOU Ro
2:25, 27; Js 2:11; Lk 6:4 D. Abs. sinner (Ps.-Clem., Horn. 3, 39)
Gal 2:18 (WMundle, ZNW 23, 1924, 152f); Js 2:9.— DELG s.v.
PCUVCO. M-M. TW.

mid. dep. Art. fut. 3 pi. Trapapuuvrai Am
6: 10; 1 aor. Trap£|3iaadLir|v (Epicurea p. 36, 5 Us.; Polyb., Plut.
et al.; LXX; TestSol 26:4; s. Anz 359f). From the mng. 'use
force' to accomplish someth. (Polyb. 24, 8, 3; Philo, Congr.
Erud. Grat. 125; Jos., C. Ap. 2, 233) w. ace. ('do violence to'
Plut., Mor. 19f LixiGoug, Cleom. 16, 2 t. 'Axaioiig; Gen 19:9;
cp. Dt 1:43) develops the sense: urge strongly, prevail upon (4
Km 2: 17 al.) Lk 24:29; Ac 16:15 (cp. 1 Km 28:23). Foil, by ace.
and inf. 6 TrapapiaodLiEvog eavcov TE Kai Tivag TrpooEXGav
EKOVTag the one who prevailed upon himself and others to
come forward of their own free will MPol 4. — DELG s.v. pia.
M-M.

(Aristoph. et al.; LXX; TestSol 22:5; ApcSed
16:1 [impf. ETrapdfSXEirov]; Philo, Virt. 173) to look aside so
as not to see, overlook, neglect, despise (Polyb. 6, 46, 6 Tag
5ia(j>opdg; Sir 38:9) Tivd someone of needy persons, widows
and orphans Hs 1:8.

(Sb 7562 [II AD];=the pass, use of TTO-
u. et al.) 1 aor. TrapEpoXEuadiir] v expose to danger,

risk (IPontEux I2, 39, 26-28 [=IGR I/II, 856] dXXa Kai [LIEXPI]
irepdicov yfjg £LiapTupr|6r| Toiig virip 4>iXiag tavdiivotig
iiEXpi Sepaotwv 0-uLiLiaxig TrapapoX£uadu£vog='but also to
the ends of the earth witness was borne to him that in the in-
terests of friendship he exposed himself to dangers by his aid
in [legal] strife, [taking his clients' cases] even up to the em-
perors'. Dssm., LO 69 [LAE 84]) uvi someth. (on the dat.
s. Mlt. 64 and cp. TrapapaXXfioGai TOig oXoig 'risk every-
thing' Polyb. 2, 26, 3; 3, 94, 4) ifj t|)i)XTI one's life (cp. Diod.
S. 3, 36, 4 Tatg tyuxcag irapapdXXEaSai; SIG 762, 39 ipuxfl
KOL aa>LiaTL TrapapaXXoiifivog) Phil 2:30. — DELG s.v. pdXXco.
M-M.

TTajHxpo/.T|, fjg, tj (irapapaXXco; Pla., Isocr.+; ins, pap,
LXX; En; TestSol 20:4; Just.; Mel., P.— JWackeraagel, Parabola:
IndogF31, 1912/13,262-67)

O someth. that serves as a model or example pointing be-
yond itself for later realization, type, figure TrapapoXri £ig TOV
Kaipov TOV EVEOTriKOTa a symbol (pointing) to the present age
Hb 9:9. EV TrapapoXf| as a type (of the violent death and of the
resurrection of Christ) 11:19. XsyEi 6 irpoc(>r|Tr|5 irapa|3oXf)v
KTjpiou B 6:10, where the mng. may be the prophet is uttering a
parable of the Lord (Goodsp.), or the prophet speaks of the Lord
in figurative language (Kleist), or the prophet speaks in figura-
tive language given him by the Lord. W. aiviyna PtK 4 p. 15,
3 1 . The things of the present or future cannot be understood by
the ordinary Christian Sid TO EV irapa(3oXaTg KEiaGai because
they are expressed in figures B 17:2.

@ a narrative or saying of varying length, designed to il-
lustrate a truth especially through comparison or simile, com-
parison, illustration, parable, proverb, maxim.

@ in the synoptics the word refers to a variety of illustrative
formulations in the teaching of Jesus (in Mt 17 times, in Mk 13
times, in Lk 18 times; cp. Euclides [400 BC] who, ace. to Diog.
L. 2, 107, rejected 6 6id TrapapoXf|g Xoyog; Aristot, Rhet. 2,
20, 2ff; FlEpi i5n>cwg 37; Vi. Aesopi II p. 307, 15 Eb.; Biogr. p.
87 °O\ir\f>ov TrapapoXai; Philo, Conf. Lingu. 99; Jos., Ant. 8,
44. The Gk. OT also used 7rapa|3oXr| for various words and ex-
pressions that involve comparison, including riddles [s. Jiilicher
below: I2 32^10].—Enl:2;3.Cp. ir. KupiaKai Iren. 1,8,1 [Harv
167, 1]). For prob. OT influence on the use of comparison in nar-
rative s. Ezk 17. XsyEiv, EITTELV 7rapaf>oXr|v: Lk 13:6; 16:19 D;
19:11 (begins the longest 'parable' in the synoptics: 17 verses).
Tivi to someone 4:23 (the briefest 'parable': 3 words; here and in
the next passage ir.=proverb, quoted by Jesus); 6:39; 18:1; 21:29.
Trpog Tiva to someone 5:36; 12:16, 41; 14:7; 15:3; 18:9; 20:9;
with reference to someone Mk 12:12; Lk 20:19. irapapoXr|v
XaXsTv TIVI Mt 13:33. mxpa(3oXr|v TrapaTiGEvai Tivi put a
parable before someone vss. 24, 31. TfiXEiv Tag Trapa[3oXdg
finish the parables vs. 53. 8iaoa4>Elv (v.l. <J>pd^Eiv) TIVI TTJV
7rapa|3oXr|v vs. 36. 4>pct^£iv TLV'I TTJV irap. explain the para-
ble 15:15. dxotiEtv Mt 13:18; 21:33, 45. yvwvai and EioEvai
understand Mk 4:13b et al. uaOfilv TT|V Trap. d-Tro Tivog learn
the parable from someth. Mt 24:32; Mk 13:28. (eirjeponav
Tiva TT)v Trap, ask someone the mng. of the parable Mk 7:17
(in ref. to vs. 15); cp. 4:10. Also £-rr£pa>Tav Tiva HEpi Tf|g Trap.
7:17 v.l.; £Trr|p(i)Ta>v a<JTov Tig Eir| f| Trap, they asked him what
the parable meant Lk 8:9; the answer to it: E'OTIV 5s amr] f|
Trap, but the parable means this vs. 11.—TrapafSoXaig XaXfiiv
Tivi TI Mk 4:33. W. the gen. of that which forms the subj. of
the parable f| Trap. TOIJ OTTEipavTog Mt 13:18. TWV ^i^avicov
vs. 36 (cp. f| Trepi TOIJ . . . TfiXcbvou Trap. Orig., C. Cels. 3,
64, 11).—W. a prep.: ELTTEV 5id irapapoXf|g Lk 8:4 (Orig.,
C. Cels. 1, 5, 11).—XWP'LS Trapa(3oXfjg oiJ6£v EXdXEL at'toig
Mt 13:34b; Mk 4:34.—Mostly EV: TiGfivai TTIV |3aoiXEi,av TO{)
9EoiJ EV Trapa|3oXf] present the Reign of God in a parable vs.
30. EV Trapa|3oXaig XaXeiv TIVI Mt 13:10, 13; Mk 12:1. EV
TrapapoXaig Xfiyeiv Tivi Mt 22:1; Mk 3:23. XaXEiv TIVL TI EV
Trapa(3oXaig Mt 13:3,34a. 5i5daKEiv Tiva TL ev TrapapoXaig
Mk 4:2. dvolioj EV TrapapoXaig TO 0TO(ia JIOD Mt 13:35 (Ps
77:2). yivETai TIVL TL EV TrapapoXalg someth. comes to some-
one in the form of parables Mk 4:11; cp. Lk 8:10. According
to Bus. (3, 39, 11), Papias presented some unusual parables of
the Savior, i.e. ascribed to Jesus: Papias (2:11).—AJiilicher, Die
Gleichnisreden Jesu I2 1899; II 1899 [the older lit. is given here I
203-322]; GHeinrici, RE VI688-703, XXIII 561f; CBugge, Die
Hauptparabeln Jesu 1903; PFiebig, Altjiidische Gleichnisse und
d. Gleichnisse Jesu 1904, D. Gleichnisse Jesu im Lichte der rabb.
Gleich. 1912, D. Erzahlungsstil der Ev. 1925; LFonck, Die Para-
beln des Herrn3 1909 (w. much lit. on the individual parables),
The Parables of the Gospel3 1918; JKogel, BFCT XIX 6, 1915;
MMeinertz, Die Gleichnisse Jesu 1916; 4th ed. '48; HWeinel, Die
Gleichnisse Jesu5 1929; RBultmann, D. Geschichte der synop-
tischen Tradition2 '31, 179-222; MDibelius, D. Formgeschichte
des Ev.2 33; EBuonaiuti, Le parabole di Gesu: Religio 10-13,
'34-37; WOesterly, The Gospel Parables in the Light of Their
Jewish Background '36; EWechssler, Hellas im Ev. '36, 267-85;
CDodd, The Parables of the Kgdm.3 '36; BSmith, The Par. of the
Syn. Gosp. '37; WMichaelis, Es ginge. Samannaus. zu saen '38;
OPiper, The Understanding of the Syn. Par.: EvQ 14, '42,42-53;
CMasson, Les Paraboles de Marc IV '45; JJeremias, D. Gleichn.
Jesu4 '56 (Eng. tr. '55); ELinnemann, Jesus of the Parables, tr.
JSturdy, '66; AWeiser, D. Knechtsgleichnisse der synopt. Ew.
'71; JKingsbury, The Parables of Jesus in Mt 13, '69; FDanker,
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Fresh Persp. on Mt, CTM 41, '70, 478-90; JKingsbury, ibid.
42, '71, 579-96; TManson, The Teaching of Jesus, '55, 57-86;
JSider, Biblica 62, '81, 453-70 (synoptists); ECuvillier, Le con-
cept de FIAPABOAH dans le second evangile '93.

(§) Apart fr. the syn. gospels, Trap, is found in our lit. freq. in
Hermas (as heading: Hs 1:1; 2:1; 3:1; 4:1; 5:1; [6:1; 7:1; 8:1]) but
not independently of the synoptic tradition. Hermas uses Trap.
only once to designate a real illustrative (double) parable, in m
11:18. Elsewh Trap, is for Hermas an enigmatic presentation that
is somet. seen in a vision, somet. expressed in words, but in any
case is in need of detailed interpretation: w. gen. of content (s. a
above) Toi) mjpyoi! about the tower Hv 3,3,2. Toti dypoii about
the field s 5, 4, 1 . TCOV opecov 9, 29, 4. 6r|Xoi)v tr|v Trapa|3oXr|v
5, 4, la. irap. eativ xaCxa 5, 4, Ib. OKOUEIV Tt]v Trapa|3oXr|v
v 3, 3, 2; 3, 12, 1; s 5, 2, I. TrapafioXdg XaXEiv TIVI 5, 4, 2a. TO
prpata td XEyo^Eva 6ia TrapafioXcov 5, 4, 3b; ypd(|>£iv TaS
Trap, v 5:5f; s 9, 1, 1; auviEvai Tag Trap, m 10, 1, 3. yivcbaKEiv
s 5, 3, la; 9, 5, 5. VOEIV m 10, 1, 4; s 5, 3, Ib. EmXtiEiv Tivi Trap.
5, 3, le; 5, 4, 2b; 3a. cvvreXgiv 9, 29, 4. f\ ETriXuoig tf)5 Trap.
explanation, interpretation of the parable 5, 6, 8; al ETTiXliOEig
TCOV Trap. 5, 5, 1. 6 ulog TOIJ Ssot) slg 5otiXoi> tpOTrov KEITOI
EV Tfl Trap, the Son of God appears in the parable as a slave 5,
5, 5. f| Trap. £ig toug SotiXoug ToiJ GEOU KEixai the par. refers
to the slaves of God 2:4. — S. also the headings to the various
parts of the third division of Hermas (the Parables) and on Her-
mas gener. s. Julicher, op. cit. I 204-209. — El 5s 6fil r|ndg Kai
cnro TU>V aTTEpuOTCOV \ir\ Troi£ia9ai TT|V Trap, but if we are not
to draw our comparison from the (action of) the seeds AcPlCor
2:28.— BScott, Profiles of Jesus, Parables: The Fourth R 10, '97,
3-14.— B. 1262. DELG s.v. |3dXXco. M-M. EDNT. TW. Sv.

1 aor. Trap£|3otjX£Dodtir|V (Cat. Cod.
Astr. XII 1 88, 27; Hesych., prob. w. ref. to Phil 2:30) be careless
Tivi in relation to someth. TTJ ipuxfl have no concern for one 's
life Phil 2:30 v.l. (for TrapafSoX. q.v.). — DELG s.v. f5o-uXo(iai.

) (fKico 'to stuff') 1 aor. Trap£f5wa (Hippocr. et
al.) plunge into TT. J;i<Jn8lov plunge a dagger into (a body)
MPol 16:1 (Lucian, Toxar. 58 Trapapwiv Eg Tr|v irXEUpdv TOV
aKivdKT|v). — DELG s.v. PIJVEIO.

, as, tj (TrapayyEXXco; X. et al.; Diod. S. 4, 12,
3; pap, Philo, In Place. 141; Jos., Ant. 16, 241) an announce-
ment respecting someth. that must be done, order, command,
precept, advice, exhortation TrapayysXiav Xa^fSavEiv receive
an order Ac 16:24; 1 Cl 42:3. TrapayyEXia TrapayyeXXEiv Tivi
(B-D-F §198, 6; Rdm.2 128; Rob. 531) foil, by \n\ and the inf.
give someone strict orders Ac 5:28. Of apostolic instructions
TrapayysXiag Si56vai Tivi 1 Th 4:2; Trapati6£a6ai TIVI 1 Ti
1:18; cp. vs. 5. — GMilligan, St. Paul's Epistles to the Thess.
1908, 47.— DELG s.v. dyyfiXog. M-M. TW. Spicq.

(irapd, dyysXXw) impf. 7rapr|yy£XXov; 1
aor. TrapriyyEtXa. Pass.: pf. ptc. irapriyyeXusvog 3 Mace 4:14
(Aeschyl., Hdt.+; ins, pap, LXX; TestSol 26:4 B; Testl2 Pair;
ApcSed 9:5; ApcEsdr 4:28 p. 29, 2 Tdf; Philo, Joseph., Just.)
to make an announcement about someth. that must be done,
give orders, command, instruct, direct of all kinds of persons in
authority, worldly rulers, Jesus, the apostles. Abs. TrapayyEXXcuv
in giving my instructions 1 Cor 11:17. W.pres. inf. foil. Ac 15:5;
w. ace. and aor. inf. foil. 1 Ti 6:13f v.l. Tt direct, urge, insist on
(Philo, Spec. Leg. 3, 80) 2 Th 3:4; 1 Ti 4:11; 5:7. TW (Jos., Ant.
2, 31 1) urge TrapayystXavTEg aiitoig Ac 15:5 v.l.; direct, com-
mand someone Ka9cbg i)|iiv TrapriyysiXajiEV 1 Th 4:11; pass.
TO Trapr|yyEXn£va Tivi, what someone was told (to do) short
ending of Mk. Tivi w. XEycov and dir. discourse foil. Mt 10:5.

Tivi TI w. OTI and dir. disc. foil. 2 Th .: I
(Philo,Poster. Cai.29; Jos.,C. Ap. ! '.-
Ref. 5,26,22. S. also Iren. 1, prol. 2 [Hi
8:6; Lk 8:29; Ac 10:42; 16:18 (s. Nik 1
(1 Km 23:8) Ac 16:23; 23:30; 1 Cl 1J.
w. an inf. and ^r| comes to mean .'•:••—'
w. aor. inf. Lk 5:14; 8:56; without th;
plied fr. the context Ac 23:22. -. -
Dionysopolis [Ramsay, ET 14, 1903. 1
\ir\ KaTa<j>pov£iv TOIJ Qeois; Philo. La
4) Lk 9:21; Ac 1:4 (for the transiM
to direct cp. Arrian, Anab. 5, 11. - -
KpaTEpcp jif| SiapaivEiv TOV Tropo*
dyr| [the last clause is spoken b> Aja
(s. B-D-F §409, 1); without dat. (Jot.
which can be supplied fr. the context \t
Trapr|yy£iXa(iEV v[tlv ^T] 6i6doKE^
aor. inf. foil. 1 Cor 7:10; 1 Ti 6:13ft
2 Th 3:6.—W. iva foil. (s. iva II la&*X
aiiToig iva nr|6Ev ai'pcoaiv heforl
Mk 6:8.—DELG s.v. dyysXog. M-M

PAmh 50, 5; PLond III, 904, 36 p. 1
Km 22:14; Philo; Jos., Ant. 16. -
2; Tat.) an order directing that
direction, instruction, precept, esc
Bell. 6, 383) 1 Cl 13:3 (w. EVToXr.*
follow the precepts of Christ 49:1.
s.v. irapayyEXia.

jtagayivoftai impf. 3 pi.
(ir|v and Trap£y£vr|9r|v LXX; pf.
TrapaysyovEi; inf. TrapayEy:

O to be in movement so as u
place, draw near, come, arrive, be
Vi. Aesopi G 7 Isis; ins, pap. LXX

@ of pers. foil, by Eig and ace. rf
Trapaysyovcbg 6£ [KOI Eig TT|V —;•»
PRyl 232, 3; Ex 16:35; Josh 24
J 8:2; Ac 9:26; 13:14 (w. OTTO T. 1
110); 15:4; AcPl Ant 13, 1 i=Ai : IX
EV w. dat. of place (POxy 1185.
2) Ac 9:26 v.l.; ITr 1:1. Foil, by i
one, mostly w. hostile purpose (TiK. 2.
11:2; 12:6; 15:24.—ETril2b)L,
cian, Philops. 6; PCairZen 214
4;PEleph9, 4; Ex 2:18; Juc; • :
20; 8:19; 22:52 v.l.; Ac 20:18.
•jrpog (i£ Lk 11:6 (TrapayivEo^ji
10 [III BC]; Gen 35:9; 1 Mac; 5 -
Trap£y£v6nT)v). Trapayivercu
ETT'I TOV 'Iop8dvr|v Trpog TOV
ace. of place as SIG 633, 85 al.: Sfc
15). Evedds AcPlCor 1:16. A:
J 3:23; Ac 5:21f, 25; 9:39; 10i?5
21:18; 23:16,35; 24:17,24: :? '
IRo 6:2; Hs 9, 5, 7; AcPlCor 1:"

® of things taught:
yivo[i£vag Tf|g dXr|9Eiac
from the truth Papias (2:3). SCDCL
sense

@ make a public appeanr: -.
3:1. Of Jesus, w. inf. of purpox::":
Xpi




